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The judicial reform that is increasingly polarizing the people of Israel into two separate 
camps has given rise to civic initiatives calling for a separation between "Israel" and 
"Judah." 
In contrast to the latter, which would be conservative-religious and include Jerusalem 
as well as the West Bank, they propose the establishment of a liberal Israel that would 
encompass Tel Aviv and the coastal plain cities. 
These calls are not yet mainstream, perhaps even fantastical, but they are consistent 
and their reference is clear: the Biblical separation between the kingdoms of Israel and 
Judah, which lasted for centuries and was 
interrupted only by the exile of Israel. 
It seems that those indulging this idea, which 
appears risky to some and compellingly realistic 
to others, have not really examined the original 
event—those two kingdoms that once existed in 
the land of Israel. In their glory days, they 
extended as far as the Euphrates River—today's 
Iraq—and in less fortunate times were awash with 
blood, loss and exile. 
Are they indeed relevant to us? The answer may be both frightening and hopeful. 
The root of today's crisis, seemingly, does not stem only from the implementation or 
lack of oócial implementation of the 'judicial reform,' but rather is the fruit of 
longstanding anger, humiliation, fear, hatred and vengeance between the two tribes in 
Israel. 
 
 
Dr. Eliezer Hayon, September 2023  
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One of Jeroboam’s first acts of sovereignty, 
following closely upon his open revolt against 
Rehoboam and his election as king over the 
northern tribes, was the break with Jerusalem 
and the re-establishment of Sichem as the 
capital of the new kingdom. This stroke 
shattered the centralized administration of 
public aòairs, carefully built up by Solomon. 
But Jeroboam knew that further steps were 
required to cement the recently-won 
independence. In order to estrange the 
Ephraimites from Jerusalem, which later was bound up with the dynasty of David, a 
break with Solomon's temple was imperative. The custom of sacrificing in Jerusalem 
had to be abolished. Above all there had to be found a means of cutting oò the 
northern tribes from the contact with Judah and its capital, which manifested itself 
again and again in the time-honoured institution of ascent to the Temple. 
 
Shemaryahu Talmon, The Cult and Calendar Reform of Jeroboam I 
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ג ויַַּ֣עַשׂ ם ׀ חָ֡ דֶשׁ ירָׇבְעָ֣ ֹ֣ י בַּח ה־עָשָׂר֩ הַשְּׁמִינִ֣ דֶשׁ בַחֲמִשָּֽׁ ֹ֜ ג ׀ י֨וֹם ׀ לַח ר כֶּחָ֣ ה אֲשֶׁ֣ עַל֙ בִּיהוּדָ֗ חַ ויַַּ֙ ן עַל־הַמִּזְבֵּ֔ ל עָשָׂה֙ כֵּ֤ חַ בְּבֵֽית־אֵ֔ ים לְזַבֵּ֖ ה לָעֲגָלִ֣  והְֶֽעֱמִיד֙ אֲשֶׁר־עָשָׂ֑
ית ל בְּבֵ֣ ר הַבָּמ֖וֹת אֶת־כּהֲֹנֵ֥י אֵ֔ ה׃ אֲשֶׁ֥ עַל עָשָֽׂ חַ ׀ ויַַּ֜ ה עַֽל־הַמִּזְבֵּ֣ ל אֲשֶׁר־עָשָׂ֣ ה בְּבֵֽית־אֵ֗ ר בַּחֲמִשָּׁ֨ דֶשׁ יוֹם֙ עָשָׂ֥ ֹ֣ י בַּח דֶשׁ הַשְּׁמִינִ֔ ֹ֖ א בַּח עַשׂ מִלִּבּ֑וֹ אֲשֶׁר־בָּדָ֣  חָג֙ ויַַּ֤
י ל לִבְנֵ֣ עַל ישְִׂרָאֵ֔ חַ ויַַּ֥   לְהַקְטִֽיר׃ עַל־הַמִּזְבֵּ֖

Jeroboam established a festival on the fifteenth day of the eighth month; in imitation of 
the festival in Judah, he established one at Bethel, and he ascended the altar there. 
On the fifteenth day of the eighth month—the month in which he had contrived of his 
own mind to establish a festival for the Israelites—Jeroboam ascended the altar that 
he had made in Bethel. 

I Kings, 12:32-33 
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Mother took me to the lepers’ cave for the first time on the 
fifteenth day of the eighth month. I remember the date because 
of the Festival of Rain, which turned me into the most famous boy 
in Zeredah. The story spread quickly throughout the entire land 
of Ephraim. Everyone wanted to hear about the little boy who had 
managed to fool the king’s soldiers and save his townspeople. 

Yochi Brandes, The Secret Book of Kings (Translation: Dan Libenson)  
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Jeroboam’s revolt against the Kingdom of Judah was political, social, and even 
religious, and unlike other biblical rebellions (such as that of David against Saul) it was 
nonviolent. 
...Jeroboam was a charismatic leader who refused to submit to the cruel tax system 
imposed by Solomon and his son and heir Rehoboam. His revolt erupted only after 
Rehoboam had threatened the already overtaxed people with further impositions: “My 
father made your yoke heavy, but I will add to your yoke; my father chastised you with 
whips, but I will chastise you with scorpions” (I Kings 12:14). 
The Bible describes the festival that Jeroboam instituted—or to use its term “devised of 
his own heart” (I Kings 12:32)—as a negative initiative. 
 
If we examine this new festival carefully, we find that it need not necessarily be regarded 
as an act of idol worship. The festival was observed exactly one month after Sukkot, 
which falls on the fifteenth day of the seventh month: “And Jeroboam ordained a feast in 
the eighth month, on the fifteenth day of the month” (I Kings 12:32). The biblical narrator 
emphasizes that this was “like the feast that is in Judah” (ibid.). Accordingly, Jeroboam 
did not create a new festival, but rather instituted a type of leap year, as it were, thereby 
placing Sukkot in the following month as a type of Second Sukkot, just as the fourteenth 
of Iyar was determined in the Torah as a Second Passover for those who had been 
unable to observe the original festival due to ritual impurity (Num. 9:6–12). Accordingly, 
while this indeed constitutes a new occasion not mentioned in the Torah, it is grounded 
in the biblical calendar and its method of in- novation is not without a basis. 
Some commentators have suggested that Jeroboam reinstated an ancient northern 
harvest festival celebrated a month later than the occasion marked further south in 
Judah. The colder climate in the north meant that crops ripened later, thus justifying 
the setting of a later date for the harvest festival. Be this as it may, Jeroboam’s act was 
crucially important: those who control the calendar control the guiding mechanism of 
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the life of the people. By creating an autonomous calendar for the north, Jeroboam 
ensured that from this point forward the calendar of Israel—and thus the daily life of 
her people—would be separate from those of Judah. 
Jeroboam’s protest was manifested not only in the dimension of time, but also in the 
place he chose for his festival. By creating an alternative center for worship, he 
achieved his political goals: to avoid the need for residents of the north to conduct the 
pilgrimage to Jerusalem and to undermine the centralized religious (and hence 
economic) force of the city. 
Jeroboam’s act symbolizes a return to the ancient revelation and the primordial 
foundation of the people, while circumventing the Judean religious authority in 
Jerusalem. 
 
In her historical novel Kings III, Yochi Brandes depicts Jeroboam as an enlightened 
leader with an unusual monotheistic and pluralistic vision. She portrays him making a 

coronation speech in which he calls to the 
assembled masses: 
My brothers, my beloved, my people . . . I hereby 
announce the resumption of the ancient festivals 
of all the tribes of Israel. God loves all our 
festivals: The rain festival of Ephraim, the fire 
festival of Menashe, the dairy festival of Benjamin 
. . . And God loves the harvest festival of Judah, 
too, just as He loves the festivals of the other 
tribes—no less, but also no more. We will all 
continue to celebrate the Festival of Liberty, the 
Wheat Harvest Festival, and Sukkot—the three 
central festivals of the people of Israel. But each 
tribe will celebrate the other festivals separately, 
as our ancestors did before us. The separate 
festivals do not harm the unity of the people . . . 
I direct my call from the top of Mt. Gerizim to the 
mountains of Judah: . . . My brothers, my beloved, 
people of Judah—do not 
split yourselves oò from us. Return to us and let 
us all be one people and one kingdom, as God 
promised to our ancestors. 
Brandes’s interpretation has been the subject of 
sharp criticism, and it is certainly true that it is 

incompatible with the usual reading of the biblical text. But to those willing to take a 
fresh look at the story, this subversive reading and its model of ritual pluralism in 
ancient Israel are not unreasonable..​ Any religious behavior and any religious text or 
ceremony always has political and social dimensions.  ​  
 
Rabbi Dalia Marx, Jeroboam: A Sinner or a Social Leader and Religious Reformer? 
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ח הוּ ויַּשְִׁלַ֨ ל יחְִזְקִיָּ֜ ה עַל־כׇּל־ישְִׂרָאֵ֣ יםִ כָּתַב֙ וגְַםֽ־אִגְּרוֹת֙ ויִהוּדָ֗ ה עַל־אֶפְרַ֣ ה לָב֥וֹא וּמְנשֶַּׁ֔ ם לְבֵית־יהְוָֹ֖ ִ͏ סַח לַעֲשׂ֣וֹת בִּירוּשָׁלָ֑ ה פֶּ֔ י לַיהוָֹ֖ ץ ישְִׂרָאֵֽל׃ אֱ˄הֵ֥ לֶ˂ ויַּוִָּעַ֨  הַמֶּ֧
יו ל ושְָׂרָ֛ ם וכְׇל־הַקָּהָ֖ ִ͏ סַח לַעֲשׂ֥וֹת בִּירוּשָׁלָ֑ דֶשׁ הַפֶּ֖ ֹ֥ י הַשֵּׁנִיֽ׃ בַּח א כִּ֣ ת לַעֲשׂתֹ֖וֹ יכְָל֛וּ ˄֧ יא בָּעֵ֣ י הַהִ֑ ֹֽהֲניִם֙ כִּ֤ א־הִתְקַדְּשׁ֣וּ הַכּ י ˄ֽ ם לְמַדַּ֔ ם׃ ˄א־נאֶֶסְפ֥וּ והְָעָ֖ ר לִירוּשָׁלָֽ͏ִ  ויַּיִשַׁ֥
ר י הַדָּבָ֖ לֶ˂ בְּעֵינֵ֣ י הַמֶּ֑ ידוּ כׇּל־הַקָּהָֽל׃ וּבְעֵינֵ֖ ר ויַּעֲַמִ֣ יר דָבָ֗ בַע בְּכׇל־ישְִׂרָאֵל֙ ק֤וֹל לְהַעֲבִ֨ ן מִבְּאֵֽר־שֶׁ֣ סַח לַעֲשׂ֥וֹת לָב֞וֹא ועְַד־דָּ֔ ל לַיהוָֹ֥ה פֶּ֛ ם אֱ˄הֵֽי־ישְִׂרָאֵ֖ ִ͏ י בִּירוּשָׁלָ֑  כִּ֣

א ב ˄֥ ֹ֛ ים ויַּלְֵכוּ֩ כַּכָּתֽוּב׃ עָשׂ֖וּ לָר ד בָּאִגְּר֜וֹת הָרָצִ֨ לֶ˂ מִיַּ֧ יו הַמֶּ֣ ה בְּכׇל־ישְִׂרָאֵל֙ ושְָׂרָ֗ לֶ˂ וּכְמִצְוַ֥ת וִיֽהוּדָ֔ ר הַמֶּ֖ ֹ֑ י לֵאמ ל בְּנֵ֣ ה שׁ֚וּבוּ ישְִׂרָאֵ֗ ָ֗ ק אַבְרָהָם֙ אֱ˄הֵי֙ אֶל־יהְוֹ  יצְִחָ֣
ל ה ויְשָׁבֹ֙ ויְשְִׂרָאֵ֔ רֶת אֶל־הַפְּלֵיטָ֔ ם הַנּשְִׁאֶ֣ ף לָכֶ֔ י מִכַּ֖ הְי֗וּ אַשּֽׁוּר׃ מַלְכֵ֥ ם כַּאֲבֽוֹתֵיכֶם֙ ואְַל־תִּֽ אֲחֵיכֶ֔ ר וכְַ֣ ה מָעֲל֔וּ אֲשֶׁ֣ י בַּיהוָֹ֖ ם אֱ˄הֵ֣ ה ויַּתְִּנֵ֣ם אֲבוֹתֵיהֶ֑ ר לְשַׁמָּ֔ ם כַּאֲשֶׁ֖  אַתֶּ֥
ה ראִֹֽים׃ ם אַל־תַּקְשׁ֥וּ עַתָּ֕ ם עׇרְפְּכֶ֖ ד כַּאֲבוֹתֵיכֶ֑ ה תְּנוּ־יָ֣ ָ֗ אוּ לַיהוֹ ֹ֤ ר לְמִקְדָּשׁוֹ֙ וּב ישׁ אֲשֶׁ֣ ם הִקְדִּ֣ ה ועְִבְדוּ֙ לְעוֹלָ֔ ם אֶת־יהְוָֹ֣ ב אֱ˄הֵיכֶ֔ ֹ֥ ם ויְשָׁ י אַפּֽוֹ׃ חֲר֥וֹן מִכֶּ֖ ם כִּ֣  בְשׁוּבְכֶ֞

ה ָ֗ ם עַל־יהְוֹ ם אֲחֵיכֶ֨ חֲמִים֙ וּבְניֵכֶ֤ י לְרַֽ ם לִפְנֵ֣ רֶץ ולְָשׁ֖וּב שֽׁוֹבֵיהֶ֔ את לָאָ֣ ֹ֑ ה ורְַחוּם֙ כִּיֽ־חַנּ֤וּן הַזּ ם יהְוָֹ֣ יר אֱ˄הֵיכֶ֔ א־יסִָ֤ ֽ˄ ם פָּניִם֙ וְ יו׃ אִם־תָּשׁ֖וּבוּ מִכֶּ֔ ים ויַּהְִי֨וּ  אֵלָֽ  הָרָצִ֜
ים יר עבְֹרִ֨ יר ׀ לָעִ֛ יםִ מֵעִ֧ ה בְּאֶרֶץ־אֶפְרַ֥ ים ויִַּהְֽיוּ֙ ועְַד־זְבֻל֑וּן וּמְנשֶַּׁ֖ ם מַשְׂחִיקִ֣ ים עֲלֵיהֶ֔  בָּֽם׃ וּמַלְעִגִ֖
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ים ר אַ˂־אֲנשִָׁ֛ ה מֵאָשֵׁ֥ אוּ נִכְֽנעְ֔וּ וּמִזְּבֻל֑וּן וּמְנשֶַּׁ֖ ֹ֖ ם׃ ויַּבָ ם לִירוּשָׁלָֽ͏ִ ה גַּ֣ ד הָֽיתְָה֙ בִּיהוּדָ֗ ים יַ֣ ת הָאֱ˄הִ֔ ם לָתֵ֥ ב לָהֶ֖ ד לֵ֣ לֶ˂ מִצְוַ֥ת לַעֲשׂ֞וֹת אֶחָ֑ ים הַמֶּ֛ ר והְַשָּׂרִ֖  יהְוָֹהֽ׃ בִּדְבַ֥
ם֙ ויַּאֵָסְפ֤וּ ב ירְוּשָׁלַ֙͏ִ ג לַעֲשׂ֛וֹת עַם־רָ֔ דֶשׁ הַמַּצּ֖וֹת אֶת־חַ֥ ֹ֣ י בַּח ל הַשֵּׁנִ֑ ב קָהָ֖ ֹ֥ ד׃ לָר ֹֽ מוּ מְא ירוּ֙ ויַּקָֻ֕ ר אֶת־הַֽמִּזְבְּח֔וֹת ויַּסִָ֙ ם אֲשֶׁ֖ ִ͏ ת בִּירוּשָׁלָ֑ ירוּ כׇּל־הַֽמְקַטְּרוֹת֙ ואְֵ֤  הֵסִ֔
יכוּ סַח ויַּשְִׁחֲט֣וּ קִדְרֽוֹן׃ לְנַ֥חַל ויַּשְַׁלִ֖ ה הַפֶּ֔ ר בְּאַרְבָּעָ֥ דֶשׁ עָשָׂ֖ ֹ֣ י לַח ים הַשֵּׁנִ֑ ם והְַכּהֲֹנִ֨ יאוּ ויִַּתְֽקַדְּשׁ֔וּ נכְִלְמוּ֙ והְַלְויִִּ֤ ית עלֹ֖וֹת ויַּבִָ֥ ם עַל־עׇמְדָם֙ ויַּעַַמְד֤וּ יהְוָֹהֽ׃ בֵּ֥  כְּמִשְׁפָּטָ֔
ת ה כְּתוֹרַ֖ ים משֶֹׁ֣ ֹֽהֲניִם֙ אִישׁ־הָאֱ˄הִ֑ ים הַכּ ם זרְֹקִ֣ ד אֶת־הַדָּ֔ ת הַלְויִִּםֽ׃ מִיַּ֖ ל כִּי־רַבַּ֥ ר בַּקָּהָ֖ שׁוּ אֲשֶׁ֣ ם ˄א־הִתְקַדָּ֑ ת והְַלְויִִּ֞ ים עַל־שְׁחִיטַ֣ א לְכלֹ֙ הַפְּסָחִ֗  טָה֔וֹר ˄֣

ישׁ י לַיהוָֹהֽ׃ לְהַקְדִּ֖ ית כִּ֣ ם מַרְבִּ֣ ת הָעָ֡ בַּ֠ יםִ רַ֠ ה מֵאֶפְרַ֨ ר וּמְנשֶַּׁ֜ א וּזְבֻלוּן֙ ישִָּׂשכָ֤ רוּ ˄֣ סַח כִּיֽ־אָכְל֥וּ הִטֶּהָ֔ א אֶת־הַפֶּ֖ ֣˄ ל כִּי֩ כַכָּת֑וּב בְּ הוּ הִתְפַּלֵּ֨ ר עֲלֵיהֶם֙ יחְִזְקִיָּ֤ ֹ֔  לֵאמ
ר הַטּ֖וֹב יהְוָֹ֥ה ין כׇּל־לְבָב֣וֹ בְּעַֽד׃ יכְַפֵּ֥ ה לִדְר֛וֹשׁ הֵכִ֔ ים ׀ יהְוָֹ֖ י הָאֱ˄הִ֥ יו אֱ˄הֵ֣ א אֲבוֹתָ֑ ֖˄ ת וְ דֶשׁ׃ כְּטׇהֳרַ֥ ֹֽ ע​     הַקּ הוּ יהְוֹהָ֙ ויַּשְִׁמַ֤ א אֶל־יחְִזְקִיָּ֔  ​     אֶת־הָעָֽם׃ ויַּרְִפָּ֖

ל ׀וַיּֽשְִׂמְח֣וּ  ה כׇּל־קְהַ֣ ֹֽהֲניִם֙ יהְוּדָ֗ ם והְַכּ ל והְַלְויִִּ֔ ים וכְׇל־הַקָּהָ֖ ל הַבָּאִ֣ ים מִיּשְִׂרָאֵ֑ רֶץ הַבָּאִים֙ והְַגֵּרִ֗ ל מֵאֶ֣ ים ישְִׂרָאֵ֔ י בִּיהוּדָֽה׃ והְַיּוֹשְׁבִ֖ ה ותְַּהִ֥ ם שִׂמְחָהֽ־גְדוֹלָ֖  בִּירוּשָׁלָ֑͏ִ
י י כִּ֠ ה מִימֵ֞ ֹ֤ לֶ˂ בֶן־דָּויִד֙ שְׁ˄מ ל מֶ֣ א ישְִׂרָאֵ֔ את ˄֥ ֹ֖ ם׃ כָז   בִּירוּשָׁלָֽ͏ִ

 

 

Hezekiah sent word to all Israel and 
Judah; he also wrote letters to Ephraim 
and Manasseh to come to the House of 
GOD in Jerusalem to keep the Passover 
for the ETERNAL God of Israel. 

The king and his oócers and the 
congregation in Jerusalem had agreed 
to keep the Passover in the second 
month, 

for at the time, they were unable to keep 
it, for not enough priests had sanctified 
themselves, nor had the people 
assembled in Jerusalem. 

The king and the whole congregation 
thought it proper 

to issue a decree and proclaim 
throughout all Israel from Beer-sheba to 
Dan that they come and keep the 
Passover for the ETERNAL God of Israel 
in Jerusalem—not often did they act in 
accord with what was written. 

The couriers went out with the letters 
from the king and his oócers through all 
Israel and Judah, by order of the king, 
proclaiming, “O you Israelites! Return to 
the ETERNAL God of your fathers, 
Abraham, Isaac, and Israel, and [God] will 
return to the remnant of you who 

escaped from the hand of the kings of 
Assyria. 

Do not be like your ancestors and 
kindred who trespassed against the 
ETERNAL God of their ancestors and 
were turned into a horror, as you see. 

Now do not be stiònecked like your 
ancestors; submit yourselves to GOD and 
come to the sanctuary that has been 
consecrated forever, and serve the 
ETERNAL your God, whose anger may 
hopefully turn back from you. 

If you return to GOD, your brothers and 
children will be regarded with 
compassion by their captors, and will 
return to this land; the ETERNAL your 
God, being gracious and merciful, will not 
turn away from you if you return.” 

As the couriers passed from town to 
town in the land of Ephraim and 
Manasseh till they reached Zebulun, they 
were laughed at and mocked. 

Some of the people of Asher and 
Manasseh and Zebulun, however, were 
contrite, and came to Jerusalem. 

The hand of God was on Judah, too, 
making them of a single mind to carry 
out the command of the king and 
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oócers concerning the ordinance of 
GOD. 

A great crowd assembled at Jerusalem 
to keep the Feast of Unleavened Bread in 
the second month, a very great 
congregation. 

They set to and removed the altars that 
were in Jerusalem, and they removed all 
the incense stands and threw them into 
Wadi Kidron. 

They slaughtered the passover sacrifice 
on the fourteenth of the second month. 
The priests and Levites were ashamed, 
and they sanctified themselves and 
brought burnt oòerings to the House of 
GOD. 

They took their stations, as was their rule 
according to the Teaching of Moses, 
agent of God. The priests dashed the 
blood [that they received] from the 
Levites. 

Since many in the congregation had not 
sanctified themselves, the Levites were in 
charge of slaughtering the passover 
sacrifice for everyone who was not pure, 
so as to consecrate them to GOD. 

For most of the people—many from 
Ephraim and Manasseh, Issachar and 
Zebulun—had not purified themselves, 
yet they ate the passover sacrifice in 
violation of what was written. Hezekiah 
prayed for them, saying, “The good GOD 
will provide atonement for 

all who set their mind on worshiping 
God—the ETERNAL God of their 
ancestors—even if they are not purified 
for the sanctuary.” 

GOD heard Hezekiah and healed the 
people. 

 

All the congregation of Judah and the 
priests and the Levites and all the 
congregation that came from Israel, and 
the resident aliens who came from the 
land of Israel and who lived in Judah, 
rejoiced. 

There was great rejoicing in Jerusalem, 
for since the time of King Solomon son of 
David of Israel nothing like it had 
happened in Jerusalem. 

II Chronicles 30 

 

SOURCE 7  
 

The Chronicler does not oòer a systematic review of the history of the northern 
kingdom. Nevertheless, he had some form of the Book of Kings and thus, he knows that 
the northern kingdom came to an end in Hezekiah’s time (2 Kgs 18:9–10). Thus, the 
Chronicler seizes upon Hezekiah’s reign by viewing it as the first historical opportunity 
for the reunification of the people under Davidic rule, and even more importantly, 
around the Jerusalem Temple. 
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This is why the Chronicler has Hezekiah making such great eòorts to include the 
inhabitants of the former northern kingdom in the belated Passover celebrations, even 
presenting it as an opportunity for the northerners to reverse their state of 
misfortune...This opportunity for political and cultic reunification of the people also 
explains why the Chronicler was prepared to make allowances for Hezekiah not following 
the letter of the law in terms of how he proceeded with and executed the delayed 
Passover.  

Various factors point to an early fourth century B.C.E. date for Chronicles.  This was a 
time when there was a growing danger of a split between the Judean community that 
was centered around the Jerusalem temple on the one hand and the polity based in 
Samaria on the other hand...The Chronicler’s positive depiction of Hezekiah’s outreach 
to the northerners, even at the expense of setting aside strict adherence to Torah law, 
would reflect the premium that the Chronicler put on communal unity and cooperation 
as a bulwark for preventing any possible split in the community. 

Sadly, the Chronicler’s ideal vision did not come to pass, as the Samaritan split-oò, 
which was made irrevocable with the establishment of the Samaritan temple on Mount 
Gerizim during the time of Alexander the Great, was only the first of many Jewish sects 
that were to characterize later Second Temple Judaism. 

But the Chronicler’s full and enthusiastic support for Hezekiah’s eòorts to bring about 
national unity, even while making accommodations that only had a very tangential 
parallel in strict Torah law, can serve as an inspiration for us now.  

Dr.David A. Glatt-Gilad, Why did King Hezekiah celebrate his inaugural passover a month late? 

 

SOURCE 8  

​
Why the laughter at first? And why the sudden crowds? 

The story here is about the calendar. 

For generations, since Jeroboam son of Nebat, the first king of the north, the northern 
kingdom had kept a diòerent festival calendar — even shifting Sukkot a month later 
than Judah’s, to keep northerners from making pilgrimage to Jerusalem. After the fall of 
Samaria, that northern calendar still held among the survivors. 

When Hezekiah’s envoys arrived the first time, northerners simply thought: You’re too 
early. Passover’s next month. 

So Hezekiah made another daring move. He shifted the Passover to the second month. 
There is already some context for this in the Torah - although it may have been an 
invention of this time, inserted into the Torah later. But either way - Second Passover is 
introduced as a way to make sure even those who can’t observe this central holiday at 
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its right time - on the full moon of spring, can have a second chance. In this case - the 
oócial reason is that Hezekiah’s priests were not yet ready and the northern pilgrims 
were too far away. On the surface, it was a practical choice — the priests hadn’t yet 
finished purifying the Temple, the people can’t be gathered in time. But it was also a 
masterstroke: he aligned Jerusalem’s calendar to the north’s. He erased the symbolic 
barrier Jeroboam had built a century earlier. 

And then the people came. By the thousands.. For the first time in generations, they 
celebrated as one people, in one city, in one act of worship. 

The sages were uneasy with this — Hezekiah’s move broke with tradition. But there is no 
denying its brilliance. Jeroboam had used the calendar to divide the people; Hezekiah 
used it to unite them. The rescheduling worked as a political-theological strategy: 
re-knitting Israel and Judah around Jerusalem by using a legitimate legal provision 
rather than innovation, thus underscoring the Chronicler’s theme of covenant 
restoration under proper priestly leadership. 

This was reform and repair not just of walls and altars, but of time itself. Hezekiah 
understood that faith is not frozen. Sometimes, you shift the date. Sometimes, you bend 
the ritual. Because the greater commandment is to heal what has been broken, to call 
the scattered home, and to remind them they are one. It worked, at least for a while.  

Amichai Lau-Lavie, Below the Bible Belt  

 

SOURCE 9  
ו ˂֙ ויַצְַ֤ לֶ ם הַמֶּ֙ ר אֶת־כׇּל־הָעָ֣ ֹ֔ סַח עֲשׂ֣וּ לֵאמ ה פֶ֔ ם לַיהוָֹ֖ ל כַּכָּת֕וּב אֱ˄הֵיכֶ֑ פֶר עַ֛ ית סֵ֥ י הַזֶּהֽ׃ הַבְּרִ֖ א כִּ֣  נַעֲֽשָׂה֙ ˄֤

סַח ה כַּפֶּ֣ ים מִימֵי֙ הַזֶּ֔ פְטִ֔ ֹ֣ ר הַשּׁ ל שָׁפְט֖וּ אֲשֶׁ֥ ל אֶת־ישְִׂרָאֵ֑ ֹ֗ י וכְ י ימְֵ֛ ל מַלְכֵ֥ י ישְִׂרָאֵ֖ י  יהְוּדָֽה׃ וּמַלְכֵ֥ ה כִּ֗  אִם־בִּשְׁמנֶֹ֤
ה עֶשְׂרֵה֙ לֶ˂ שָׁנָ֔ הוּ לַמֶּ֖ ה יאֹשִׁיָּ֑ סַח נעֲַשָׂ֞ ה הַזֶּ֛ה הַפֶּ֧ ם׃ לַיהוָֹ֖ ם בִּירוּשָׁלָֽ͏ִ ים אֶת־הָאבֹ֣וֹת וגְַ֣ יּדְִּענִֹ֠  ואְֶת־הַ֠

ים ים ואְֶת־הַתְּרָפִ֨ ת ואְֶת־הַגִּלֻּלִ֜ ים ואְֵ֣ ר כׇּל־הַשִּׁקֻּצִ֗ רֶץ נרְִאוּ֙ אֲשֶׁ֤ ם יהְוּדָה֙ בְּאֶ֤ ִ͏ ר וּבִיר֣וּשָׁלַ֔ הוּ בִּעֵ֖ עַן יאֹשִׁיָּ֑ מַ֠  לְ֠
ים י הָקִ֞ ים הַתּוֹרָה֙ אֶת־דִּבְרֵ֤ פֶר הַכְּתֻבִ֣ ר עַל־הַסֵּ֔ א אֲשֶׁ֥ ן חִלְקִיָּ֥הוּ מָצָ֛ ית הַכּהֵֹ֖  יהְוָֹהֽ׃ בֵּ֥

The king commanded all the people, “Oòer the passover 
sacrifice to the ETERNAL your God as prescribed in this 
scroll of the covenant.” 

Now the passover sacrifice had not been oòered in that 
manner in the days of the chieftains who ruled Israel, or 
during the days of the kings of Israel and the kings of 
Judah. 

Only in the eighteenth year of King Josiah was such a 
passover sacrifice oòered in that manner to GOD in Jerusalem. 
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Josiah also did away with the necromancers and the mediums, the oracle idols and the 
fetishes—all the detestable things that were to be seen in the land of Judah and 
Jerusalem. Thus he fulfilled the terms of the Teaching recorded in the scroll that the 
priest Hilkiah had found in the House of GOD. 

II Kings, 23 

 

 

SOURCE 10 

 
The reign of King Josiah of Judah marks 
the climax of Israel’s monarchic history — 
or at least it must have appeared that 
way at the time. 

Josiah’s messianic role arose from the 
theology of a new religious movement 
that dramatically changed what it meant 
to be an Israelite and laid the 
foundations for future Judaism and for 
Christianity. That movement ultimately 
produced the core documents of the 
Bible — chief among them, a book of the 
Law, discovered during renovations to 
the Jerusalem Temple in 622 BCE, the 
eighteenth year of Josiah’s reign. That 
book, identified by most scholars as an 
original form of the book of 
Deuteronomy, sparked a revolution in 
ritual and a complete reformulation of 
Israelite identity. It contained the central 

features of biblical monotheism: the 
exclusive worship of one God in one 
place; centralized, national observance 
of the main festivals of the Jewish Year 
(Passover, Tabernacles); and a range of 
legislation dealing with social welfare, 
justice, and personal morality. 

This was the formative moment in the 
crystallization of the biblical tradition as 
we now know it...embellishing and 
elaborating the stories contained in the 
first four books of the Torah, they wove 
together regional variations of the 
stories of the patriarchs, placing the 
adventures of Abraham, Isaac, and 
Jacob in a world strangely reminiscent of 
the seventh century BCE and 
emphasizing the dominance of Judah 
over all Israel.  

 

 
Israel Finkelstein, The Bible unearthed : archaeology's new vision of ancient Israel and the origin of its 
sacred texts 
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SOURCE 11 

Loss, suòering, hopelessness: broken spirit, broken self. Our lives are broken oò by 
death. The human condition is brokenness. 
But there is also another kind of breaking, the breaking-open of the heart that puts us 
in touch with our deeper selves and that may even serve as a gateway to wholeness. 

What is wholeness of self? Does it depend on outer connections — bonds between self 
and other, between self and world? Is it the feeling that one is part of a greater whole? 

Or is it an inner connectedness? An awareness, a knowing-ness sustained from within, a 
bringing forth to consciousness the hidden parts of the self? And might this deepened 
consciousness oòer a path to freedom? 

Or is wholeness all these things — and perhaps more? 

We dwell in a world of brokenness, but we yearn and strive for wholeness. It is elusive, but 
it is our birthright.  

The pursuit of wholeness is the human calling. 

Marcia Falk, Night of Beginnings   

 

Next Session:  April 19, 2026 - When Did “Israel’ Begin? 
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